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America the Beautiful: What We're
Fighting For
DINESH D’Souza

Before 9/11, most Americans probably hadn’t given a lot of thought to
how we, as a people, are viewed by the rest of the world. Of course. many of
us were aware of the negative image of “the ugly American” that developed
as the power and prestige of the United States grew after World War 1. But
nothing had prepared us for the idea that others hated the United States so
much they'd gladly die to do us damage. In this selection, consercative
thinker Dinesh D’Souza suggests that we're despised by much of the rest of
the world precisely because we're so good: our freedom itself. according to
DrSouza, lies at the root of the most toxic forms of anti-Americanisn in the
world today. The Robert and Karen Rishuwain Fellow at the Stanford-based
Hoover Institution, D’Souza (b. 1961) served as senior domestic policy ana-
Iyst at the White House during the Reagan administration, has written cx-
tensively for the Wall Street Journal, the New York Times. the Boston
Globe, and the Washington Post, and appears regularly on news programs
like Nightline, Crossfire, Firing Line, and Good Moming America. He fias
also written a number of best-selling books on politics and current events.
including Illiberal Education (1991), The End of Racism :1995:, and the
source of this selection, What's So Great About America® 2002

We have it in our power to begin the world all over again.
— THOMAS PAINE

America represents a new way of being human and thus presents a rad-
ical challenge to the world. On the one hand, Americans have throughout
their history held that they are special: that their connti has been blessed
by God, that the American system is unique, that Americans are nat like
people everywhere else. This set of beliefs is called “American exceptional-
ism.” At the same time, Americans have also traditionallv insisted that thev
provide a model for the world, that theirs is a formula that others can fol-
low, and that there is no better life available elsewhere. Parad oxically
enough, American exceptionalism leads to American universalism.

Both American exceptionalism and American universalism have come
under fierce attack from the enemies of America. both at home and abroad.
The erities of America deny that there is anvthing unique about America. and
they ridicule the notion that the American model is one that others should
seek to follow. Indeed. by chronicling the past and present crimes of Amerca.
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they hope to extract apologies and financial reparations out of Americans.
Some even seek to justify murderous attacks against America on the grounds
that what America does, and what she stands for, invites such attacks.

These critics are aiming their assault on America’s greatest weakness:
her lack of moral self-confidence. Americans camnot effectively fight a war
without believing that it is a just war. That's why America has only lost once,
in Vietnam, and that was because most Americans did not know what they
were fighting for. The enemies of America understand this vulnerability. At
the deepest level their assault is moral: they seek to destroy America’s belief
in herself, knowing that if this happens, America is finished. By the same
token, when Americans rally behind a good cause, as in World War I1, they
are invincible. The outcome of America’s engagements abroad is usually de-
termined by a single factor: America’s will to prevail. In order to win, Amer-
icans need to believe that they are on the side of the angels. The good news
is that they usually are.

The triumph of American ideas and culture in the global marketplace,
and the fact that most immigrants from around the world choose to come to
the United States, would seem to be sufficient grounds for establishing the
superiority of American civilization. But this is not entirely so, because we
have not shown that the people of the world are justified in preferring the
American way of life to any other. We must contend with the Islamic funda-
mentalists’ argument that their societies are based on high principles while
America is based on low principles. The Islamic critics are happy to concede
the attractions of America, but they insist that these attractions are base.
America, they say, appeals to what is most degraded about human nature; by
contrast, Islamic societies may be poor and “backward,” but they at least as-
pire to virtue. Even if they fall short, they are trying to live by God’s law.

Americans usually have a hard time answering this argument, in part be-
cause they are bewildered by its theological cadences. The usual tendency is
to lapse into a kind of unwitting relativism. “You are following what you be-
lieve is right, and we are living by the values that we think are best.” This
pious buncombe usually concludes with a Rodney King-style' plea for toler-
ance, “So why don’t we learn to appreciate our differences? Why don’t we
just get along?” To see why this argument fails completely, imagine that you
are living during the time of the Spanish Inquisition.” The Grand Inquisitor
is just starting to pull out your fingernails. You make the Rodney King move
on him. “Torquemada,® please stop pulling out my fingernails. Why don’t we

'"Rodney King: Los Angeles resident whose apparently unprovoked beating by police was
videotaped and televised, sparking riots across the city in 1992. [Notes 8, 12, and 13 are
DrSouza’s.]

25panish Inquisition: Tribunal of the Catholic Church in Spain from 1478 until 1510, fa-
mous for its cruelty and intolerance.

*Torquemada: Tomis de Torquemada {1420-1498), Spanish churchman who led the In-
quisition and eamned infamy for his brutal persecution of Spanish Jews.
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learn to appreciate our differences?” Most of us probably realize that
Torquemada would not find this persuasive. But it is less obvious why he
would not. Let me paraphrase Torquemada’s argument: “You think I am tak-
ing away your freedom, but T am concerned with your immortal soul. Ulti-
mately virtue is far more important than freedom. Our lives last for a mere
second in the long expanse of eternity. What measure of pleasure or pain we
experience in our short life is trivial compared to our fate in the never ending
Yife to come. I am trying to save your soul from damnation. Who cares if you
have to let out a few screams in the process? My actions are entirely for your
own benefit. You should be thanking me for pulling out your fingernails.”

I have recalled the Spanish Inquisition to make the point that the Islamic
argument is one that we have heard before. We should not find it so strange
that people think this way; it is the way that many in our own civilization used
to think not so very long ago. The reason that most of us do not think this way
now is that Western history has taught us a hard lesson. That lesson is that
when the institutions of religion and government are one, and the secular au-
thority is given the power to be the interpreter and enforcer of God’s law,
then horrible abuses of power are perpetrated in God’s name. This is just
what we saw in Afghanistan with the Taliban,* and what we see now in places
like Iran. ‘This is not to suggest that Islam’s historical abuses are worse than
those of the West. But the West, as a consequence of its experience, learned
to disentangle the institutions of religion and government—2a separation that
was most completely achieved in the United States. As we have seen, the
West also devised a new way of organizing society around the institutions of
science, democracy, and capitalism. The Renaissance, the Reformation, the
Enlightenment, and the Scientific Revolution were some of the major sign-
posts on Western civilization's road to modernity.

By contrast, the Tslamic world did not have a Renaissance or a Reforma-
tion. No Enlightenment or Scientific Revolution either. Incredible though it
may seem to many in the West, Islamic societies today are in some respects
not very different from how they were a thousand years ago. Islam has been
around for a long time. This brings us to a critical question: why are we see-
ing this upsurge of Yslamic fundamentalism and Islamic fanaticism now?

To answer this question, we should recall that Islam was once one of
the greatest and most powerful civilizations in the world. Indeed, there was
a time when it seemed as if the whole world would fall under Islamic rule.
Within a century of the prophet Muhammad’s® death, his converts had
overthrown the Sassanid dynasty in Iran and conquered large tracts of terri-
tory from the Byzantine dynasty. Soon the Muslims had established an em-
pire greater than that of Rome at its zenith. Over the next several centuries,
Islam made deep inroads into Africa, Southeast Asia, and southern Europe.
The crusades were launched to repel the forces of Islam, but the crusades

FEE .

oLt aame to power in Afghanistan in 1996.
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ended in failure. By the sixteenth century, there were no fewer than five Is-
lamic empires, unified by political ties, a common religion, and a common
culture: the Mamluk sultans in Egypt, the Safavid dynasty in Iran, the
Mughal empire in India, the empire of the Great Khans in Russia and Cen-
tral Asia, and the Ottoman Empire based in Turkey. Of these, the Ottomans
were by far the most formidable. They ruled most of North Afiica, and
threatened Mediterranean Europe and Austria. Europe was terrified that
they might take over all the lands of Christendom. In all of history, Islam is
the only non-Western civilization to pose a mortal threat to the West.

Then it all went wrong. Starting in the late seventeenth century, when
the West was able to repel the Ottoman siege of Vienna, the power of lslam
began a slow but steady decline. By the nineteenth century the Ottoman
Empire was known as the “sick man of Europe,” and it collapsed completely
after World War I, when the victorious European powers carved it up and
parceled out the pieces. Not only did the Muslims lose most of the territory
they had conquered, but they also found themselves being ruled, either di-
rectly or indirectly, by the West. Today, even though colonialism has ended,
the Islamic world is in a miserable state. Basically all that it has to offer is
oil, and as technology opens up alternative sources of energy, even that will
not amount to much. Without its oil revenues, the Islamic world will find it-
self in the position of sub-Saharan Africa: it will cease to matter. Even now
it does not matter very much. The only reason it makes the news is by
killing people. When is the last time you opened the newspaper to read
about a great Islamic discovery or invention? While China and India, two
other empires that were eclipsed by the West, have embraced Western
technology and even assumed a leadership role in some areas, Islam’s con-
tribution to modern science and technology is negligible.

In addition to these embarrassments, the Islamic world faces a formid-
able threat from the United States. This is not the threat of American force
or of American support for Israel. Israel is an irritant, but it does not
threaten the existence of Islamic society. By contrast, America stands for an
idea that is fully capable of transforming the Islamic world by winning the
hearts of Muslims. The subversive American idea is one of shaping your
own life, of making your own destiny, of following a path illumined not by
external authorities but by your inner self. This American idea endangers
the sanctity of the Muslim home, as well as the authority of Islamic society.
It empowers women and children to assert their prerogatives against the
male head of the household. It also undermines political and religious hier-
archies. Of all American ideas, the “inner voice” is the most dangerous be-
cause it rivals the voice of Allah as a source of moral allegiance. So Islam is
indeed, as bin Laden® warned, facing the greatest threat to its survival since
the days of Muhammad.

8%in Laden: Osama hin Laden (b. 1957), son of one of Saudi Arabia’s wealthiest families
and founder of the mternational terrorist organization al-Qaeda, which has been linked to nu-
merous attacks on U.S. targets around the world, including the assaults on September 11, 2001,
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In recent decades, a great debate has broken out in the Muslim world
to account for Islamic decline and to formulate a response to it. One re-
sponse—let us call it the reformist or classical liberal response —is to ac-
knowledge that the Islamic world has been left behind by modernity. The
reformers’ solution is to embrace science, democracy, and capitalism. This
would mean adaptation—at least selective adaptation-—to the ways of the
West. The liberal reformers have an honorable intellectual tradition, associ-
ated with such names as Muhammad Abduh, Jamal al-Afghani, Muhammad
Igbal, and Taha Husayn. This group also enjoys a fairly strong base of sup-
port in the Muslim middle class. In the past two decades, however, the re-
formers have been losing the argument in the Islamic world to their rival
group, the fundamentalists.

Here, in short, is the fundamentalist argument. The Koran promises
that if Muslims are faithful to Allah, they will enjoy prosperity in this life
and paradise in the next life. According to the fundamentalists, the Muslims
were doing this for centuries, and they were invincible. But now, the funda-
mentalists point out, Islam is not winning any more; in fact, it is losing.
What could be the reason for this? From the fundamentalist point of view,
the answer is obvious: Muslims are not following the true teaching of Allah!
The fundamentalists allege that Muslims have fallen away from the true
faith and are mindlessly pursuing the ways of the infidel. The fundamental-
ists also charge that Islamic countries are now ruled by self-serving despots
who serve as puppets for America and the West. The solution, the funda-
mentalists say, is to purge American troops and Western influence from the
Middle East; to overthrow corrupt, pro—Westem regimes like ones in Pak-
istan, Egypt, and Saudi Arabia; and to return to the pure, original teachings
of the Koran. Only then, the fundamentalists insist, can Islam recover its
lost glory.

One can see, from this portrait, that the fundamentalists are a humili-
ated people who are seeking to recover ancestral greatness. They are not
complete “losers™; they are driven by an awareness of moral superiority,
combined with political, economic, and military inferiority. Their argument
has a powerful appeal to proud Muslims who find it hard to come to terms
with their contemporary irrelevance. And so the desert wind of fundamen-
talism has spread throughout the Middle East. It has replaced Arab nation-
alism as the most powerful political force in the region.

The suceess of the fundamentalists in the Muskim world should not
blind us from recognizing that their counterattack against America and the
West is fundamentally defensive. The fundamentalists know that their civi-
lization does not have the appeal to expand outside its precinct. It’s not as if
the Muslims were plotting to take, say, Australia. It is the West that is mak-
ing incursions into Islamic territory, winning converts, and threatening to
subvert ancient loyalties and transform a very old way of life. So the funda-
mentalists are lashing out against this new, largely secular, Western “cru-
Sade.” Terrorism. their weanon Of conltnlerinsnreency. i< fhf‘ WwWeanonmn OF fhf‘
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discontent: the riot. Political scientist Edward Banfield once observed that a
riot is a failed revolution. People who know how to take over the govern-
ment don’t throw stones at a bus. Similarly terrorism of the bin Laden vari-
ety is a desperate strike against a civilization that the fundamentalists know
they have no power to conquer.

But they do have the power to disrupt and terrify the people of Amer-
ica and the West. This is one of their goals, and their attack on September
11, 2001, was quite successful in this regard. But there is a second goal: to
unify the Muslim world behind the fundamentalist banner and to foment
uprisings against pro-Western regimes. Thus the bin Ladens of the world
are waging a two-front war: against Western influence in the Middle East
and against pro-Western governments and liberal influences within the Is-
lamic world. So the West is not faced with a pure “clash of civilizations.”” It
is not “the West” against “Islam.” Tt is a clash of civilizations within the Mus-
lim world. One side or the other will prevail.

So what should American policy be toward the region? It is a great mis-
take for Americans to believe that their country is hated because it is misun-
derstood. It is hated because it is understood only too well. Sometimes
people say to me, “But the mullahs have a point about American culture.
They are right about Jerry Springer.” Yes, they are right about Springer. If
we could get them to agree to stop bombing our facilities in return for us
shipping them Jerry Springer to do with as they like, we should make the
deal tomorrow, and throw in some of Springer’s guests. But the Islamic fun-
damentalists don’t just object to the excesses of American liberty: they ob-
ject to liberty itself. Nor can we appease them by staying out of their world.
We live in an age in which the flow of information is virtually unstoppable.
We do not have the power to keep our ideals and our culture out of their
lives.

Thus there is no alternative to facing their hostility. First, we need to
destroy their terrorist training camps and networks. This is not easy to do,
because some of these facilities are in countries like Iraq, Iran, Libya, and
the Sudan. The U.S. should demand that those countries dismantle their
terror networks and stop being incubators of terrorism. If they do not, we
should work to get rid of their governments. How this is done is a matter of
prudence. In some cases, such as Iraq, the direct use of force might be the
answer, In others, such as Iran, the U.S. can capitalize on widespread popu-
lar dissatisfaction with the government.? Iran has a large middle class, with

“clash of civilizations": The title of Samuel P. Huntington’s controversial 1996 book,
based on a 1993 article published in Foreign Affairs magazine, which argues that the culture of
the Western democracies, founded on “individualism, liberalism, constitutionalism, human
rights, equality, liberty, [and] the rule of law,” will inevitably come into conflict with the non-
Western cultures across the globe.

*erry Springer: Talk show host known for featuring sexually explicit and violent themes
and for instigating brawls amang his guests.

“See, for example, Amy Waldman, “In Iran, an Angry Generation Longs for Jobs, More
Freedom, and Power,” New York Times, T December 2001.
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strong democratic and pro-American elements. But the dissenters are
sorely in need of leadership, resources, and an effective strategy to defeat
the ruling theocracy.

The U.S. also has to confront the fact that regimes allied with Amer-
ica, such as Pakistan, Egypt, and Saudi Arabia, are undemocratic, corrupt,
and repressive. Indeed, the misdoings and tyranny of these regimes
strengthen the cause of the fundamentalists, who are able to tap deep
veins of popular discontent. How do the regimes deal with this fundamen-
talist resistance? They subsidize various religious and educational pro-
grams administered by the fundamentalists that teach terrorism and ha-
tred of America. By focusing the people’s discontent against a foreign
target, the United States, the regimes of Saudi Arabia, Egypt, and Pak-
istan hope to divert attention from their own failings. The United States
must make it clear to its Muslim allies that this “solution” is unacceptable.
If they want American aid and American support, they must stop funding
mosques and schools that promote terrorism and anti-Americanism.
Moreover, they must take steps to reduce corruption, expand civil liber-
ties, and enfranchise their people.

In the long term, America’s goal is a large and difficult one: to turn
Muslim fundamentalists into classical liberals. This does not mean that
we want them to stop being Muslims. It does mean, however, that we
want them to practice their religion in the liberal way. Go to a Promise
Keepers10 meeting in Washington, D.C., or another of America’s big
cities. You will see tens of thousands of men singing, praying, hugging,
and pledging chastity to their wives. A remarkable sight. These people
are mostly evangelical and fundamentalist Christians. They are apt to
approach you with the greeting, “Let me tell you what Jesus Christ has
meant to my life.” They want you to accept Christ, but their appeal is
not to force but to consent. They do not say, “Accept Christ or I am
going to plunge a dagger into your chest.” Even the fundamentalist
Christians in the West are liberals: they are practicing Christianity “in
the liberal way.”

The task of transforming Muslim fundamentalists into classical liberals
will not be an easy one to perform in the Islamic world, where there is no
tradition of separating religion and government. We need not require that
Islamic countries adopt America’s strict form of separation, which prohibits
any government involvement in religion, But it is indispensable that Muslim
fundamentalists relinquish the use of force for the purpose of spreading
Islam. They, too, should appeal to consent. If this seems like a ridiculous
thing to ask of Muslims, let us remember that millions of Muslims are al-
ready living this way. These are, of course, the Muslim immigrants to
Europe and the United States. They are following the teachings of their
faith, but most of them understand that they must respect the equal rights

Wpromise Keepers: Nationwide organization of Christian men.
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of others. They have renounced the jihad™ of the sword and confine them-
selves to the jihad of the pen and the jihad of the heart. In general, the im-
migrants are showing the way for Islam to change in the same way that
Christianity changed in order to survive and flourish in the modern world.

Whether America can succeed in the mammoth enterprises of stopping
terrorism and liberalizing the Islamic world depends a good deal on the
people in the Middle East and a great deal on us. Fundamentalist Islam has
now succeeded Soviet communism as the organizing theme of American
foreign policy. Thus our newest challenge comes from a very old adversary.
The West has been battling Islam for more than a thousand years. It is pos-
sible that this great battle has now been resumed, and that.over time we will
come to see the seventy-year battle against communism as a short detour.

But are we up to the challenge? There are some who think we are not.
They believe that Americans are a divided people: not even a nation, but a
collection of separate tribes. The multiculturalists actually proclaim this to
be a good thing, and they strive to encourage people to affirm their differ-
ences. If, however, the multiculturalists are right in saying that “all we have
in common is our diversity,” then it follows that we have nothing in com-
mon. This does not bode well for the national unity that is a prerequisite to
fighting against a determined foe. If the ethnic group is the primary unit of
allegiance, why should we make sacrifices for people who come from ethnic
groups other than our own? Doesn't a nation require a loyalty that tran-
scends ethnic particularity?

Of course it does. And fortunately America does command such a loy-
alty. The multiculturalists are simply wrong about America, and despite their
best efforts to promote a politics of difference, Americans remain a united
people with shared values and a common way of life. There are numerous
surveys of national attitudes that confirm this,'? but it is most easily seen
when Americans are abroad. Hang out at a Parisian café, for instance, and
you can easily pick out the Americans: they dress the same way, eat the same
food, listen to the same music, and laugh at the same jokes. However differ-
ent their personalities, Americans who run into each other in remote places
always become fast friends. And even the most jaded Americans who spend
time in other countries typically return home with an intense feeling of relief
and a newfound appreciation for the routine satisfactions of American life.

It is easy to forget the cohesiveness of a free people in times of peace
and prosperity. New York is an extreme example of the great pandemonium

Wiihad: Arabic for “struggle,” denoting the kind of spiritual effort required of Muslims by
the teachings of the Koran, and today frequenily misinterpreted as being synonymous with the
notion of holy war. '

2gee, for example, John Fetto and Rebecca Gardyn, “An All-American Melting Pot,”
American Demographics, July 2001, 8. The survey was conducted by Maritz Marketing Re-
search.
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that results when countless individuals and groups pursue their diverse in-
terests in the normal course of life. In a crisis, however, the national tribe
comes together, and this is exactly what happened in New York and the rest
of America following the terrorist attack. Suddenly political, regional, and
racial differences evaporated; suddenly Americans stood as one. This sur-
prised many people, including many Americans, who did not realize that,
despite the centrifugal forces that pull us in different directions, there is a
deep national unity that holds us together.

- Unity, however, is not sufficient for the challenges ahead. America also
needs the moral self-confidence to meet its adversary, This is the true les-
son of Vietnam: Americans cannot succeed unless they are convinced that
they are fighting on behalf of the good. There are some, as we have seen,
who fear that America no longer stands for what is good. They allege that
American freedom produces a licentious, degenerate society that is scarcely
worth defending. We return, therefore, to the question of what America is
all about, and whether this country, in its dedication to the principle of free-
dom, subverts the higher principle of virtue.

So what about virtue? The fundamental difference between the society
that the Islamic fundamentalists want and the society that Americans have
is that the Islamic activists seek a country where the life of the citizens is di-
rected by others, while Americans live in a nation where the life of the citi-
zens is largely self-directed. The central goal of American freedom is self-
reliance: the individual is placed in the driver’s seat of his own life. The
Islamic fundamentalists presume the moral superiority of the externally di-
rected life on the grounds that it is aimed at virtue. The self-directed life,
however, also seeks virtue—virtue realized not through external command
but, as it were, “from within.” The real question is: which type of society is
more successful in achieving the goal of virtue?

Let us concede at the outset that, in a free society, freedom will fre-
quently be used badly. Freedom, by definition, includes freedom to do good
or evil, to act nobly or basely. Thus we should not be surprised that there is
a considerable amount of vice, licentiousness, and vulgarity in a free society.
Given the warped timber of humanity, freedom is simply an expression of
human flaws and weaknesses. But if freedom brings out the worst in people,
it also brings out the best. The millions of Americans who live decent,
praiseworthy lives deserve our highest admiration because they have opted
for the good when the goed is not the only available option. Even amidst
the temptations that a rich and free society offers, they have remained
on the straight path. Their virtue has special luster because it is freely
chosen. The free society does not guarantee virtue any more than it guaran-
tees happiness. But it allows for the pursuit of both, a pursuit rendered all
the more meaningful and profound because success is not guaranteed: it
has to be won through personal striving.

By contrast, the externally directed life that Islamic fundamentalists
seek undermines the possibility of virtue. If the supply of virtue is insuffi-

25




Do an ¥ AMBDGIGLA FRAIL LDEAV LA UV L. YrilAal Y ol PiAril b riviy DU LR 1P g

cient in self-directed societies, it is almost nonexistent in externally directed
societies because coerced virtues are not virtues at all. Consider the woman
who is required to wear a veil. There is no modesty in this, because the
woman is being compelled. Compulsion cannot produce virtue: it can only
produce the outward semblance of virtue. And once the reins of coercion
are released, as they were for the terrorists who lived in the United States,
the worst impulses of human nature break loose. Sure enough, the deeply
religious terrorists spent their last days in gambling dens, bars, and strip
clubs, sampling the licentious lifestyle they were about to strike out
against.!® In this respect they were like the Spartans,' who— Plutarch'®
tells us—were abstemious in public but privately coveted wealth and lux-
ury. In externally directed societies, the absence of freedom signals the ab-
sence of virtue. Thus the free society is not simply richer, more varied, and
more fun: it is also morally superior to the externally directed society. There
is no reason for anyone, least of all the cultural conservatives, to feel hesi-
tant about rising to the defense of our free society.

Even if Americans possess the necessary unity and self-confidence,
there is also the question of nerve. Some people, at home and abroad, are
skeptical that America can endure a long war against Islamic fundamental-
ism because they consider Americans to be, well, a little bit soft. As one of
bin Laden’s lieutenants put it, “Americans love life, and we love death.” His
implication was that Americans do not have the stomach for the kind of
deadly, drawn-out battle that the militant Muslims are ready to fight. This
was also the attitude of the Taliban. “Come and get us,” they taunted Amer-
ica. “We are ready for fthad. Come on, you bunch of weenies.” And then the
Taliban was hit by a juggernaut of American firepower that caused their
regime to disintegrate within a couple of weeks. Soon the Taliban leader-
ship had headed for the caves, or for Pakistan, leaving their captured sol-
diers to beg for their lives. Even the call of jihad and the promise of martyr-
dom could not stop these hard men from—in the words of Mullah Omar'®
himself—“running like chickens with their heads cut off.” This is not to say
that Americans should expect all its battles against terrorism and Islamic
fundamentalism to be so short and so conclusive. But neither should Amer-
ica’s enemies expect Americans to show any less firmness or fierceness than
they themselves possess.

... The firefighters and policemen who raced into the burning towers
of the World Trade Center showed that their lives were dedicated to some-
thing higher than “self-fulfillment.” The same can be said of Todd Beamer
and his fellow passengers who forced the terrorists to crash United Airlines

iane McWhorter, “Terrorists Tasted Lusty Lifestyle They So Despised,” USA Today,
26 September 2001, 11-A.

1“Spartans.- In Classical Greece, the nondemocratic adversaries of the Athenians.

Bplytarch: Greek essayist and biographer {(46-119).

¥pfullah Omar: Leader of the Taliban (b, 1959).
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Flight 93 in the woods of western Pennsylvania rather than flying on to
Camp David or the White House. . .. The military has its own calture,
which is closer to that of the firefighters and policemen, and also bears an
affinity with the culture of the “greatest generation.”!” Only now are those
Americans who grew up during the 1960s coming to appreciate the vir-
tues—indeed the indispensability—of this older, sturdier culture of
courage, nobility, and sacrifice. It is this culture that will protect the liber-
ties of all Americans. . ..

As the American founders knew, America is a new kind of society that
produces a new kind of human being. That human being— confident, self-
reliant, tolerant, generous, future oriented —is a vast improvement over the
wretched, servile, fatalistic, and intolerant human being that traditional so-
cieties have always produced, and that Islamie societies produce now. In
America, the life we are given is not as important as the life we make. Ulti-
mately, America is worthy of our love and sacrifice because, more than any
other society, it makes possible the good life, and the life that is good.

American is the greatest, freest, and most decent society in existence. It
is an oasis of goodness in a desert of cynicism and barbarism. This country,
once an experiment unique in the world, is now the last best hope for the
world. By making sacrifices for America, and by our willingness to die for her,
we bind ourselves by invisible cords to those great patriots who fought at
Yorktown, Gettysburg, and Two Jima,'® and we prove ourselves worthy of the
blessings of freedom. By defeating the terrorist threat posed by Islamic fun-
damentalism, we can protect the American way of life while once again re-
deeming humanity from a global menace. History will view America as a great
gift to the world, a gift that Americans today must preserve and cherish.

ENGAGING THE TEXT

1. What, according to D’Souza, is meant by the terms American “exceptional-
ism” and American “universalism”? What makes the United States “excep-
tional” in his view? To what extent do you agree with the contention that
our civilization is superior to the cultures of other countries?

2. Would you agree with D’Souza’s claim that America’s greatest weakness is
“her lack of moral self-confidence”? Why, in his view, is it so important for
Americans to believe in the moral superiority of our way of life? Do most
Americans strike you as lacking this kind of self-confidence?

3. Why do Islamic peaples “hate” the United States, in I)’Souza’s view? What
other possible reasons might be offered to explain the antipathy that some
Islamic groups feel toward America? How does 'Souza view the criticisms

Vthe “greatest generation”: Refers to the generation that fought in World War II, suppos-
edly distinguished from following generations by their spirit of service and self-sacrifice.

Yorktown, Gettysburg, and Two Jima: Sites of famous American victories during, re-
spectively, the American Revolution, the Civil War, and World War II.






